THE EVIDENCES FOR NOT TOUCHING 
THE HOLY QUR'AN WHILE IN MAJOR 

IMPURITY 
(HADATH AL-AKBAR) 



Praise be to Allah that is due from all grateful believers, a 
fullness of praise for all his favours: a praise that is 
abundantly sincere and blessed. May the blessings of Allah 
be upon our beloved Master Muhammad, the chosen one, the 
Apostle of mercy and the seal of all Prophets (peace and 
blessings of Allah be upon them all); and upon his 
descendants who are upright and pure: a blessing lasting to 
the Day of Judgment, like the blessing bestowed upon the 
Prophet Ibrahim (alaihis salam) and his descendants. May 
Allah be pleased with all of the Prophetic Companions (Ashab 
al-Kiram). Indeed, Allah is most worthy of praise and 
supreme glorification! 



In Hanafi fiqh it is not permissible for the one who is in the state of major impurity 
to touch the Mushaf (the actual text of the Holy Qur'an). This includes women in 
their menses and postpartum period 

The evidences: 

The narration of Amr ibn Hazm: 

In Imam Malik's Muwatta 1 it states: 

Book 15: The Qur'an >> Section 1: The Order to Be In Wudu (When Touching the Qur'an) 



1 Aisha Bewley edn 



Book 15, Number 15.1.1: 

Yahya related to me from Malik from Abdullah ibn Abi Bakr ibn Hazm that in a 
letter 2 that the Messenger of Allah, may Allah bless him and grant him peace sent 
to Amr ibn Hazm it said that no-one should touch the Qur'an unless he was pure. 

Malik said, "No-one should carry the Qur'an by its strap, or on a cushion, unless he is pure. If 
it were permissible to do so, it would also have been permissible to carry it in its cover. This is not 
because there is something on the hands of the one who carries it by which the Qur'an will be 
soiled, but because it is disapproved of for someone to carry the Qur'an without being pure out of 
respect for the Qur'an, and in order to honour it. " 

Malik said, "The best thing that I have heard about this is the ayat 'None touch it 
except the purified. ' 3 (Sura 56, ayat 79). It ranks with the ayat in Surat Abasa (Sura 80), 
where Allah, the Blessed and Exalted, says, 'No, it is a reminder, and whoever wishes will 
remember it. Upon honoured pages, exalted and purified, by the hands of scribes, noble and 
obedient. ' " 

It is also found in the Muwatta of Imam Muhammad 4 

Imam al-Baghawi (d. 516 AH) said in his Sharh al-Sunna 5 : 'Abdullah ibn Abu Bakr 
ibn Muhammad ibn Amr ibn Hazm reported the letter that the Prophet (sallallahu 
alaihi wa sallam) wrote (meaning: dictated) to Amr ibn Hazm that contained the 
injunction that: 

'None may touch the Qur'an but someone in a state of ritual purity (tahir).' 

Shaykh Shu'ayb al-Arna'ut said in the footnotes to the above: 

"This is a Sahih Hadith, and it was related in al-Muwatta (1/199), in the section 
on the Qur'an, the chapter of 'The demand to perform ablution for whoever 
touches the Qur'an.' Abu Umar (Ibn Abd al-Barr al-Maliki) states, 'There is no 
disagreement reported from Malik that this hadith is mursal, though it has also 
been related through a good channel (salih) with a contiguous series of transmitters 
(Musnad) from the Prophet (sallallahu alaihi wa sallam), the letter itself being well 
known to specialists in the field of Prophetic biography (sira) and so famous 
among scholars that its renown suffices it from the need for a pedigree.' The 
hadith has other channels of transmission and corroboratory evidence (shawahid) 



2 To Yemen 

3 The commentators of the Qur'an have also mentioned that this refers to the Angels alone 

4 p. 140, no. 296 

5 2/47-48 



that strengthen it and raise it to the degree of Sahih. See them in Nasb al-Ra'ya 
(1/196-199) 6 ." 7 



The Shawahid (witnessing) and Musnad narrations for the above narration at hand 
that Shaykh Shu'ayb alluded to are mentioned in al-Zayla'i's Nasb al-Ra'ya as 
follows: 



ja " J~-itjlt " J ijli jj'j " OUUl olsT " J " ( 1 ) «tu~> " J ,«IUJI fllji »js- j> jja* djJb- Uf - 

f j** cH Jj-** # ^ cH J^ (gj' J* <^W 0* (*■*->' cH OU-Lo J* 5 J 3 " Ji cs£ J* J^ cH J 1 ^ cH **-** ^*^" 

. j&jijjjlj . ji-Jl " J j*Jl J*! Ji ^ J V* *"' <^-* *"' ^J~*J) *-& ^^ ob£3l J aX?- jt- <ul ^p 

jj OUJLj t$ 3j3* jj i^s jt- ^ja j> p£j-\ £*iX*- ja Uajl sbjjj . ,^1 yb\k *i\ Oi^flJl j»£ *} Of " ObJjlj 

*s* (^*J : i J ,i i*' <-^ a J^ J -i aX ^ J* **!' J* fj*" # Jj»* Ji •***■ Ji j^y j} J* t£j*jJ' ti^ 3^J^' i J ,i 

olj-^jb <uil Jj^l : (JUJl Jllj *iji jj OUJLj jA \£\j " ijb jj 0U-jL> : <dj3 J ^*j " ^ja j>, *i^-1 

ji....ill ja jy*)li!lj *jUJ1 p jJl J " tei~?t~p " J OL?- jjl flljj (jliil .LuJbj . ,#»' ^Jj** f»^J' cH OUJLjj 

Jl3j ( 2 ) " iijjb-ll " J *TU-I diiiTj . ^1 Oj*U *# JJSwO JaI j# G^j^' ij'i J< 0UJL> : Jl3j ^-woUJ-t 

) ^JaSjIJJlj " <W?uv« " J ^IjJaJI fl'jjj <djkj A^-jsM . <g pi\ obiOl 1Jl» Jsj-i ja flibuolj (»^-»)ll «*Plj3 j^ j& : 

<bj*lj jjlj " aXi~j> " J JUS~Sj . " U-g.u..i " J ^^i^Jl i ( 3 
diiU jP J-fcUr 1 ! jj j-i«^ jP 4~rb jj «J>U jjj ^S si^Jb- ja " dliU i-JI jP " J ^^aijIJJl 9ljj : j*M jtje - 
Oijiil jJ -j: *i Of *JL> j <Up 4ill ^p auI Jj-^j a^JLp Jb^f UJ OlT : J 13 aa?- jt- aJ\ jt- ^ J\ j> ii\ xs- jf- 

Allt ^^iU? aIiI Jj-jj <tsT c5^' obi^l J OlT : Jl3 <ul jP »j?- jj jj^P jj J^# jP jSo ^1 jj .till J-P jP diiU 

^jjJl jjj jfc^SJl J 13 . ^^aJl flJjr ^p <us ^ diiU jP olj^ajl IJiaj : Jl3 ysU? % & jb\ j-S ^ 01 JLi j aJp 

flj^r «j i'ji Of J^^sj aj^- jj jj-o* j> -U£ j»j ^i^l »-)^r Aj i\y. Of J^^: «^r jP : aJ aJj3j : " >U^I " J 

djp ill JL? ill Jj-oj aJp Jt?-I UJ OlT : aJj3 jS3 JIp^I Jbjf lil ">Uaw OjSC Lclj »js- jj jyS- j&j <J&H\ 

obSOl <d c-uT t^JJl <uSl Aj^- jj }yt£- Ajf ^a^i JU> j 

c* Jj^* cH J^V (jjf Ji *»' ^ J* j**« t>* J'jjJ' ^ Jdji' t>° " Obi^l " J ^^Jl A^-y-l fA Jijp - 

1 : cJ3 . ^^aSl y»U? "ill OljiJl ^^j: *^j ; aJ^p J j^sT JLj j <Up <0)l ( JL» a»I Jj~ij Of «Jbr jt- U\ ji- ^js- 

jP ja*<i bjc^l " jftj-l ub " J " diuA* " J alji ^Ljj^ *il fljwJj - Jj - " <Uua« " J JljjJl XS XS- aJ&r'\ 

ijj^i " J " tj~*J3 " J sljjj d.jJi-1 JLj j <Up <oil ( _ 5 U? ^1 obT J OlT : Jl3 <ui jp jSC ^ji ^j dill J-p 

C^sS' «J~j j <ulp <U!l jJ^J (_gjl 01 Ug-)l jP »J?" jj Jj^kP Ji jSy ^1 (_jjl J^#j . Aill XS- j£ yt*A bj\>-l " A*3ljjl 



6 By Imam al-Zayla'i (d. 762 AH) 

7 Quoted by Shaykh Nuh Keller in the appendcies to The Reliance of the Traveller (p. 878-9) 



^-31 oL£ tf'jjj J~« ij* tJL» : ^JaSjlaJI Jll %*j» iJl^A 
jSy ^i ^1 ju*j ill j-p j* ^f ^.b- j^jji ^ji jj J-pU"! il^Jb- j,» " oLJ^i " J ^54^1 flijj y-T jjjs - 

(J (JW-^J ^~> l j^ t^j^' (Jij^ tf 9 *~*i*^"' '•*■* t£jj «^J " OUjLLl " (J *JLwa <*J r^i Jjj^U* j«>ij' _#'j J*J' 

t)T^5Jl j-j: "J| : d*ib- " ( 5 ) J*H\ Jt>jJ\ " J JLfJt Jl3 Ju? ill >U OJ dtfi jiwu " obojl " Jj " StfjJl 

Other supporting narrations: 



Imam Ibn Nujaym al-Misri al-Hanafi (d. 970 AH) mentioned in his famous text 
known as Bahr al-Ra'iq 8 the following point with an evidence: 



*-&- j£ ililolil ri-?w> J^J ^jluUJ' J if £*Jl l£jj UJ tMjiill j^wo ^aj^l iilf °<j\ ( 43lUu 0] i— «j ) l!j3 

ja>\k cJij 0] OT^aJi ^«i i) J iS j^Ji J\ 4J| Jj^j ^^ CJ Ji3 ( ( ( ^Ijs- ) ) ) ^ljs«- jj 
ii\ lift 4j JOlteLiOl 4k^> til^iOl J U ^aliai 79 3*3ljll { Oj^kJl ill '^H ^ } J& £jb, Ciuj <d ljjo£olj 
1a j *a'j^ j* <*J^ *ik> l! aSOlUi j^ j«^i<Jl jIp j* i>j^A» dj£j> o^T J *^j tfi'Jiti ~*^r? ^^' cJU^r 
ly.U.r Ojj r ji!l jAj dy>j> i_. >LsSsJ Aiys 5JU^Jl ci*^- t)J lalj^ Uj ojjijl j<il)M j-djiljl J^r <>• iijj^k^Jl 

In essence, the text mentions that it is forbidden for a menstruating woman (ha'id) 
to touch (mas) the Qur'an according to a narration from the Mustadrak of al- 
Hakim (d. 405 AH) with a Sahih Isnad from Hakim ibn Hizam who related that 
the Prophet (sallallahu alaihi wa sallam) said: 

"Do not touch the Qur'an except if you are ritually pure (tank)." 

Tahir here means not just in a state of being in Wudu, but specifically for females 
on the menstrual period it means that the process of bleeding has completely 
stopped and the obligatory ghusl (bath) has been carried out. Once the latter state 
has been attained, then the state of being Tahir is achieved and the text of the 
Qur'an can be literally touched for recitation purposes. 



Which is a Sharh on Kanz al-Daqa'iq of Imam al-Nasafi, vol. 1/p. 211 



The above narration from the Mustadrak of al-Hakim 9 was agreed upon to be 
Sahih by Imam al-Dhahabi in his Talkhis al-Mustadrak. 

Now, the above narration being Sahih is not absolutely agreed upon. Al-Hafiz 
Ibn Hajar al-Asqalani (d. 852 AH) mentioned its weakness in his Talkhis al- 
Habir 10 as follows: 



,""jf>\ie> cJfj ill blyjl 2r^" U" :J^ J^'l 

j< J" s s 



Ibn Hajar mentioned that in the isnad to al-Hakim's narration is a weak narrator 
called Suwayd Abu Hatim. The narration at hand was also recorded by al- 
Bayhaqi in his al-Khilafiyyat (1/510, 511), Mu'jam al-Kabir (3/229, no. 3135) of al- 
Tabarani and in his al-Awsat (4/181, 182, no. 3325), Sunan al-Daraqutni (1/121), 
Sharh Usui I'tiqad Ahlus Sunna of al-Lalika'i (1/82) all via the routes containing the 
same Suwayd Abu Hatim. Ibn Hajar also mentioned later that Imam al-Nawawi 
also weakened this narration from Hakim ibn Hizam in his al-Khulasa, though al- 
Hazimi declared the sanad to be Hasan. 

Al-Azimabadi from the Indian anti-Madhhabi writers mentioned in his Awn al 
Ma'bud that the narration from Hakim ibn Hizam was weakened by al-Nawawi, 
Ibn Kafhir (in al-Irshad) and by Ibn Hazm: 

Q\J1\ ijL uiiaJt ^ Uit'. 91 « SjlfWt Ul& - 1 



3/485, Hyderabad edition 
10 1/361 



There is another similarly worded Hadith going back to the Sahabi, Abdullah ibn 
Umar (ra) that was mentioned by al-Hafiz al-Haythami in his Majma al-Zawa'id as 
follows: 



: Jla A^ij aJs- 4itl l J^fi <0)l Jj-oj t)i j** ji Jut J-p jp- 

.iij&jA AJbrjj jyuailj j*S3' J (^tjjlaJl flljj 

Meaning: "Do not touch the Qur'an except if Tahir (pure)." 

Imam al-Haythami mentioned that it was reported by al-Tabarani in al-Kabir and 
al-Saghir via the route of dependable narrators (muwathiqun) . 

Imam Alaud-Din al-Mughulta'i declared the isnad to be Sahih in his Sharh on 
Sunan Ibn Majah as follows: 






Imam Badrud-Din al-Ayni also declared the sanad to be Sahih as collected by al- 
Daraqutni in his Umdat al-Qari 11 , as well as mentioning that al-Jawzqani said that it 
is a Mashhur (well known) hadith that is Hasan: 



Imam ibn Hajar al-Asqalani declared its isnad to have no problem with it (La ba'sa 
bihi) in his Talkhis al-Habir: 



11 5/372 



l)I j? ^1*1 aJLJi «.li l)I otoii .i 4lip ^UiOi ^j'C- US' Jjjki' o&Oi ^J 'jkj 'j^\ ftp- j3 j^p d^A?- :cJ3 
Liij <U' jji JaJ li^i Uj«ir »j£- jj jy*£ \L*>J&-'j >\'yr jj *-S^" *^-i^" i-A*-^ <U*U^Jl ,-J jjJJi ^jf- Tt-JiJl 

4> £»-1 lU^-i d\ fj\l\ 



Imam al-Zayla'i discussed this narration from Ibn Umar in his Nasb al-Ra'ya 
(Takhrij to al-Hidaya of al-Marghinani) as follows: 






Thus, he mentioned that it is also reported in the Sunan's of al-Bayhaqi and al- 
Daraqutni via the route of Ibn Jurayj from Sulayman ibn Musa from al-Zuhri who 
heard Salim relate from his father — Ibn Umar (ra) say that Allah's Messenger 
(sallallahu alaihi wa sallam) said: "Do not touch the Qur'an except if Tahir (pure)." 

Al-Zayla'i mentioned that Sulayman ibn Musa has difference of opinion over his 
status as a narrator (rawi), some declared him Thiqa (trustworthy) while al-Bukhari 
said: "He has rejected narrations" and al-Nasa'i said: "He is not strong." 

I say: This chain (sanad) is therefore somewhat technically da'eef (weak) due to 
Sulayman ibn Musa and the point that Ibn Jurayj was a mudallis 12 who used an-ana 
when narrating from Sulayman, but as for its matn (text) it is supported and thus 
reinforced by the above narration from Hakim ibn Hizam and others that shall be 
mentioned below. 

Al-Mubarakpuri from the anti-Madhhabi writers mentioned in his Tuhfatul Ahwazi 
that Imam Ahmed ibn Hanbal used this narration from Ibn Umar (ra) as an 
evidence as mentioned in a certain Hanbali fiqh quoting al-Athram (the student of 
Imam Ahmed ibn Hanbal): 

jJIa "& J& cjll$t ijSj jk^II ^ (*La. U) ljU . 1 1 1 « fiuij AJ& ill ^yLa ill J>-j {£■ Sjlfial! <~S^lS - 1 



12 A Mudallis is the one who commits Tadlis which is when a narrator narrates from someone 
he does not directly hear from and omits the person he really hears from 



This point from Ibn Hanbal was also mentioned by Ibn Hajar in the above quote 
from his Talkhis al-Habir. 

There is also a Hadith from Uthman ibn Abi'l Aas that was mentioned by al- 
Zayla'i in his Nasb al-Ra'ya as follows: 



JL3- jj ujki Uj < £l\ J*^-l jj^P jj JJ-\ LU?- " <U**a " J ^IjJaJI flljjS jpUJl j,\ ji, 0U5P du.b- Ulj - 

iS $u\ " jAll? ^1 OTjiJl j^c ^ " : Jli j»1-i j <uU ill j^U? ill Jj-oj t>! 



The Hadith also has the wording: "Do not touch the Qur'an except if Tahir 

(pure)." 

It was also mentioned by al-Haythami in his Majma al-Zawa'id as follows: 



.^TjSll o— ^a Uj .93 « .SjifJaJi uLtf .3 « JjVl ^lj-^1 
ail ^gl^a aii I J^j (^Ic. Ij^aj ;LLi jl£j <j^lai2l <_,/! £# O^ 9 ^ <-J^ !(J^ 4-**^ ijj »J£*^' 0^-1514 

61 7.CH 3 e^j^l S£ '.'V ^}3 Jjjia i*uV» Alas. -J jJjSII /j ^Jljfkll aljj jdlla 



It is found in the Mu'jam al-Kabir of al-Tabarani but its sanad has Isma'il ibn Rafi 
in it who was weakened by Yahya ibn Ma'een and al-Nasa'i, while al-Bukhari said 
he is Thiqa muqarib al-Hadith, which is a form of accreditation (ta'dil) from al- 
Bukhari. 

There is also another route back to Uthman ibn Abi'l Aas mentioned by al- 
Haythami in his Majma al-Zawa'id: 



.Sisjll ^Lu ^5 aIa uu .2 « .(SUjli ujU-a. ^ oWW) .1 1 « .Stsjil ^la .6 « .£A&\ &pA\ 



M t^i^a M i}j^J t^£- tJ-^J 'X^ U^J O^*^' Lfi> CW cjLajC' JIS ; Jla AjjlA ^ ojji-all tJE-j-4392 

(3=ki jA Ja.jll *j j?-j r^l <J^ *^j <j^J^ *^j j'" 4 -' <^l <_5Aj AaLill ia,u Ma fiv.o.n i " «'«< lijj ^LaiaJI 

219.U- 

Lij^ll (j<a jja. ^^A o^)^. jjjj ji i ,V^l ^taJI ^gA 'i^ymW q\ alclj m jAUa Clljlj V) (j'j^ L>"" *^J t ^° W^ 

e^ac ^ps ^ya. A a a j .l-£J3 Laj 

.<LaLaVI <j^a3 4_La juajyflll jj |Lllla 

.(_£jLaa]| 4AJjj 4^aj^l (j* <c.Loa. 4 °- i '-- J3j (jLailui (jj aLuiA 4-}3j JJJ^jI /^ .jl^ylail £>ljj 



This version has mentioned as part of its wording: "Do not touch the Qur'an 
except if you are ritually pure (tank)." 

It was recorded by al-Tabarani in his Mu'jam al-Kabk but it contains in the sanad 
Hisham ibn Sulayman who was weakened by a group of scholars though al-Bukhari 
declared him Thiqa (trustworthy) . 

The narration going back to Uthman ibn Abi'l Aas was also collected by Imam Abu 
Dawud in his al-Masahif. 



Once again, both of these narrations back to Uthman (ra) have weakness in their 
chains, but the precise wording at hand being discussed is all strengthened when 
bringing all the routes together. 

There is another similarly worded narration attributed to Thawban that is very 
weak (da'eef jiddan) in its chain due to Khusayb ibn Jahdar (who is Matruk - 
abandoned). Ibn Hajar mentioned it in his Talkhis al-Habk and it was reported by 
Ali ibn Abdal Aziz in the Muntakhab of his Musnad: 

i*. > o^ ^ > ^ fiofifiofia^t l'°| *' ^oi , sat . ,\ a, * a I ,s Is s a \ '. sa ' a s s 

i)jj£« j&j J.WWT jJ C.-..A '* - 4iU~<iJ ,e3j 3- 1 ---3 < r *PCJJ> jj jij*' j*** ji i«* fli JJ' wUjJ j^i 

It was also mentioned by al-Zayla'i in his Nasb al Ra'ya where he mentioned the 
severe problems with its isnad and it was weakened by Ibn al Qattan in his al- 
Wahm wal Ieham: 

s-lr 1 ! jf jp ^eii jj jjaJl j£ j^»tsr jj C....A'*- j* c5j-aJ' 5jju«^ Uj J-pU"S jj <3bw| L&**- " <u?cuo " J 
^u*S!l gi-1 ,J» 5^*jtJ1j " jAlt> 1/J oTyjl ^ *j " " : JLi j <uU ill JL> ill Jj-jj J is : J is Objj j* ^-J\ 
i}j$4 j& <UlI&A j« *.ie«i J IjTi <0 O^ri Ai ^^ii jj jjaJi Ul uwJaJ' ajI* J siLuolj : OllaiJI jjl Jl3 . ^^sjl 



^^SJl flJjP AJJ j£ j^jjj LCI ij'i Jj\j ij\i J,H Ttj-i J*J ^J*J 



Conclusion: 

The variant narrations from Amr ibn Hizam, Hakim ibn Hizam, Ibn Umar, 
Uthman ibn Abi'l Aas and Thawban all support each other and the wording is at 
least Hasan (good) if not Sahih (authentic), Insha 'Allah. 

Compiled by: 

Abul Hasan Hussain Ahmed 
Ramadan 1430 AH/September 2009 
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